DEMONCLOGICAL AMTISEMITISMY MEDIEVAL AND MODERN 


Let me start by saying what this series of talks xz will not be about. 

One limitation is obvious already from the overall title of the serie: 
The story I am going to tell ends with the end of the Second World War. It 
follows that I shall not be touching on the new issues which arose with the 
creation of the State of Israel in 1948. 

A second limitation is indicated by the title of this first talk, 
"demonological antisemitism' - which could equally well have figured in the 
title of the series as a whole. For there are many kinds of antisemitism. 
There is the purely social kind - the sort that has sometimes expressed itse! 
in the exclusion of Jews from certain clubs. There is also an antisemtism 
which is clearly rooted in conflicts of economic interest: as when the 
peasants in GéWkxXxk Tsarist Rudsia, for instance, detested the Jewish traders 
And so on. Such forms of antisemitism have parallels in many other forms of 
inter-group antagonism. These lectures will not be epncerned with them. 

Bu t there also exists another form of antisenitism, to which I have 
attached the epithet of 'demonological'. It is the oldest kind, and it is 
also the most deadly. The essence of demonologicel antisemitism is that Jews 
are perceived as being endowed with uncanny, sinister powers — powers which 
set them, in a sense, outside the bounds of ordinary humanity. 

Nowadays there is pretty general agreement émongst hismtorians - whethe 
Christian, Jewish, or agnostic - about the first beginnings of demonological 
antisemitism: they are to be fdund in the rivalry that developed between 
early Christianity and the parent religion, Judaism. This rivalry, WuitE ca: 
be traced back at least to the second century, $vih, By the fourth and fifth 
centuries it came quite naturally to leading Fathers of the Church, in their 
Sermons, to speak of Jews as quasi-demonic beings. Thus Gregory of Nyassa 
could call them "companions of the devil, race of vipers, EARS x of demons 
while St Jokn Chrysostom could refer to the Synagogue as "the temple of demon 
the cavern of devils, a gulf and abyss of perdition." Gregory of Nyassa and 


John Chrysostom operated in the domain of the eastern Chuch, where Jews wer 


most numerous. But in the west, too, St Augustine could describe how the Je: 
who had hegzam been the favourite sons of God, were now transformed into sons 
of Satan. 

Such were the beginnings. But it was seven or eight centuries later, 

mei dyn chee, 

in the most militant period in the history of /the RomanVOAvAclae’church, that 
those ancient fantasies were revived, and thdepuniea into a whole new demonol 

From the time of the first crusade onwards, say, from round about elev: 
hundred onwards, Jews were presented as children of the devil; agents employ 
by Satan for the express purpose of combatting Christianity and harmbng 
individual Christians. It was in the twelfth century that Jews were for the 
first time accused of such things as these: ritually murdering Christian 
children, torturing the consecrated wafer, poisolng the wells. Above all it 
was said that Jews worshipped the devil and eae ake devil in return rewarded 
them by making them collectively masters of black magic. From this it 
followed that however helpless individual Jews might sec}. Jews collectively 


1a 


were regarded as pos.essing limitless powers forevil. 
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sia popes and bishops sncarllie by any means go along with this. On the 


contrary, “they frequently and enpe tically condemned these stories as gross 


t afte + 
fabrications. But the stories were oeopaveted” by at fower c ergy’ and in 
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the end they came to be gensrally believed by the laity. 
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ti It is true, of course, that Judaism, with its idea of the Chosen 


People and with its elaborate system of taboos, tended in any case by itsel: 
to make Jews into a people apart. But what happened went far beyond that. 
The Jews became much more than a people apart. They came to be regarded 
ag most dangerous enemies; and here certainly, Christian teaching and 
preaching were decisive. To be convinced of this one only has to consider 
the case of the Jewish settlements in India and China. Jewish settlements 

ama have existed in India and China for some two thousand years, and they 

' have never attracted any particular attention. To this day the Jewish 

artisans and peasants of India are regarded simply as ontof the innumerable 
religious communities of the sub-continent, with nothing in the least odd 


about them. But there is no need to labour the point. There are after all 


vnanhat nd’ 0K AY, vin ho 
hy many other minorities in the world which show traits of separateness /An 
ba one way or another, and they are by no means always seen as enemies. 
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During the middle ages Jews wevecelmost/ wholly without Legal rights 
amd were frequently massacred by the mob; and of course such experiences a: 
— these in turn greatly encouraged the Jewish tendency to exclusiveness. Duri 
“8 the long centuries of persecution, Jews became a wholly alien people within 
Christendom, compulsorily restricted to the most sordid trades, regarding 
the Gentile world with bitterness. In the eyes of most Christians these 
strange creatures were demons in human fofm, and some of the demonology 
oa that was woven around them then, has proved extraordinarily durable. 
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The typical modern adaptation of this ancient demonology is the myth of 


the Jewish world-conspiracy. According to this myth, there exists a secret 
Jewish government which operates through a world-wide network of camouflaged 
agencies and organizations, and in this way controls political parties and 
governments, the press and public opinion, banks and economic developments. 
This secret government is supposed to be doing all these things in pursuance 
of an age-old plan, a plan with a single aim: the aim of achieving Jewish 
domination over the whole world. And this secret government is supposed to 
be dangerously near to achieving this aim. 

Now in this fantasy of the Jewish world-conspiracy one recognizes, on 
the one hand, the ancient demonological terrors stemming from the middle 
ages, and on the other hand certain anxieties and resentinents which are 
quite typically modern. The Jew became, in fact, the scapegoat for many 
of the discontents of the modern world. The myth of the Jewish world- 
conspiracy is a particularly degraded and distorted expression of the new 
social tensions which arose with the French Revolution and the coming of the 
19th century; that is to say, at a moment when Europe entered upon a period 
of exceptionally rapid and deep-going change. As everybody knows, this 
period =~ the period which began with the French Revolution and the so-called 
industrial revolution; the period spanned, if you like, by the 19th century 
and the first part of the 20th century - this was a period oe traditional 
social relationships were sheken, when hereditary privileges ceased to be 
sacrosanct, and when age-old values and beliefs were called in question. 

The slow-moving and conservative life of the countryside was increasingly 
challenged by an urban civilization which was dynamic, and restless, and 
given to innovation. Industrialization brought to the fore a bourgpisie 
intent on increasing its wealth and extending its rights; and gradually a 
new Class, the industrial proletariat, began to exert pressure on its own 
account. By the middle of the jeentury eves, Heng as democracy, liberalism, 
secularism, even socialism, were forces to be reckoned with. But all over 


Continental Europe there were large numbers of people who abominated all 


these things. A long, bitter struggle began; a struggle between those 


who accepted the new mobile society and the opportunities it offered, and 


those who hoped to retain or restore the vanishing traditional order. 
Now these changes, which affected European society as a whole, brough new 
opportunities to Europe's Jews, and also new dangers. 
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{ they didnot, of coursey,. e any political rights, but then nor 
did most Christians. But the Jews were also restricted in ways that 
Christians were not. In the centuries since the middle ages Jews in most 
European countries had suffered from all kinds of disabilities. They were 
forbidden to own land, they were debarred from the professional a of 
artisans, and they were confined to a few sordid occupations. In many 
places they were also subject to residential restrictions, being forced to 
live a segregated existence in ghettos. But all this began to change with 
the French Revolution; and in the course of the 19th century Jews were 
relieved of their legal disabilities in one country after another in 
western and central Europe. Most Jews wanted nothing so much as to live 

In-one-couitry by the same routines as other people and they adapted 
themselves very quietly and smoothly to their new freedom. But nevertheless 
in the eyes of many people ‘the Jew’ still had a highly symbolic significanc 
and for two quite different reasons. On the one hand Jews remained an 
identifiable and, though to a diminishing exterit, an exclusive community. 
This meant, automatically, that they retained something of the mysterious 
quality which they had possessed in the earlier centuries - something of 
that demonological quality which had been wished upon them in the middle 
ages. But on the other hand Jews came to be: seen as symbolic of the modern 
world, and they came to be seen in this way precisely by those people who 
most detested the modern world. 

There were various reasons for this. It is true of course that for 
centuries Jews had been town-dwellers - af necessity, since they were not 
allowed to own land = and in the 19th century they still remained to an 
overwhelming extent in the cities and especially in the capital cities. 

And then there was politics. In politics Jews naturally tended to side with 


the liberal and democratic forces which were the only ones which would 


guarantee and increase their own liberties. And then again, they were 


still denied access to many traditional occupations, so they were 
encouraged to find new ways of making a living. Doing this, some of 
them became extremely rich. And in general, it can be said that a 
feeling of suddenly liberated energies made many Jews exceptionally 
enterprising - more enterprising thatthe average, exceptionally given, 
above all, to experiment and innovation. In ese te Ga edsneinaien, in 
politics and journalism, Jews achieved an influence quite out of 
proportion to their total numbers. 

There was nothing in the least surprising in all this. There are 
perfectly sound sociological explanations for the pre-eminence of Jews 
in all these fields, and in any case the number of Jews who did in fact 
become pre-eminent in any of them was always relatively small. And 
of course banking and journalism and radical politics would all have 
developed in much the same way if there had been no Jews at all. But 
there were some who failed to appreciate this. There were some who 
managed to persuade themselves that without the Jews and their satanic 
arts the vast changes inaugurated by the French Revolution and the 
industrial revolution would never have taken place at all. 

There wete-tn-the-minteenth-century vartous-types of antisemitism. 
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This particular “Ee Pour enee amongst the people who were most thoroughly 
disconcerted by the civilization of the nineteenth century. That is to 
say, it flourished above all among the landed aristocracy and the clergy. 
These were the people who saw in 'the Jew' a symbol of all that most 
threatened their own world. And by this I don't mean simply their material 
interests ~- life isn't as simple as that; they saw in 'the Jewg' that 
which threatened not only their material interests, but also the values 
which gave meaning to their lives. These people were only too happy to 
believe that the alarming changes which they witnessed all around then, 
sprang not from any defects in the old order, not from impersonal historic 


processes, but from the machinations of a handful of devils in human form. 


And there is another point. By putting this about they could hope 


to achieve certain highly practical aims. There was after all, now, a 
growing electorate, but it was still in the main an ill-educated electorate. 
By portraying democracy, liberalism and secularism as being the work of the 
Jews people hoped to make these things suspect in the eyes of the electorate. 
And so a new form of antisemitism came into being = what one might call 
political antisemitism. From now on antisemitism was to be deliberately 
whipped up by ultra-conservative politicians and publicists, in their 
struggle against the progressives. 


So one sees them side by side, the old accusations and the new, In 
Nene pars am Cuceane 


/ many parts Jews were still sometimes accused of such things as ritual 
N 


murder, as they had been in the middle ages. But gradually these age-old 
superstitions yielded in importance to the new political superstition 
concerning a secret Jewish government. 

In its modern form the myth of the Jewish world-conspiracy can be 
traced back to a French Jesuit, the Abbé Barruel. As early as 1797 
Barruel had produced a great five volume Memoire pour servir a l'histoire 
du_Jacobinisme, where he argued that the French Revolution represented 
the culmination of an age-old conspiracy of the most secret of secret 
societies. He explained that the trouble had really begun with the 
medieval Order of Templars. In reality this order was exterminated in 
1314 - but not according to Barruel, who said that it survived as a 
secret society, pledged to abolish all monarchies, overthrow the Papacy, 
preach unrestricted liberty to all peoples and found a world-wide republic 
under its own control. And in modern times it was operating through the 


Order of Freemasons, and particularly through a group of Bavarians called 


the Tllumin'ati, to whom Barruel referred as "enemies of the human race, 
sons of Satan". His view of the French Revolution was that it was this 
little handful of Bavarian Illuminati who, carrying on the doctrine of the 
medieval Knights Templard, and controlling all Freemasons and Jacobins in 
France, had brought about the great cataclysm. And it was also his view 
that unless the Illuminati were stopped, they would very soon dominate 
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What is one to make of all this? Well, one need waste no time 


on the idea that the French Revolution was produced by a conspiracy 
reaching back to the fourteenth century. As for the obscure 

German group known as the Illuminati, they were not Freemasons at 
all but rivals of the Freemasons and had in any case ceased to exit 
by 1786. And the role of the Freemasons was also fantastically 
oversimplyfied and exaggerated. It is of course true that the 
Freemasons shared that concern with humanitarian reform which is 
commonly associated with the Enlightenment - for instance, they 
contributed to the abolition of judicial torture and.of.witchenafh 
trikils; and to the improvement of schools. On the other hand at the 
time of the revolution most Freemasons were Catholic and monarchists 
and indeed King Louis XVI and his brothers were all Freemasons} 
while during the Terror Freemasons were guillotined by the hundred 
and their organization, the Grand Orient, was suppressed. 

Ami indeed Barruel himself, though he lived through the French 
Revolution, never noticed any of théimysterious Masonic influence 
while the Revolution was in progress.) And-in,fact-welknow where he 
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got the adearfinem. ‘ He got st /when he was in London some years after 
the Revolution. He\got-it-from-a_seottish mathematician called: 
Jahn_kobisen_whe_washbimself-~preparing a~book called_"Proofs of-a 
Conspiracy against-all—the~Religions -and~Governments~of~Europe carried 
an by Secret Meetings of Kreemasons, Illuminati and Reading Societies". 
Borruel felt-that perhaps he might produce a boek.on the .same subject . 
andi? possible he~night ~do_so ‘before. Robison, and he~ succeeded-in 
Peis Hh Cod eu aries teen Axbreniely ratibare dda. Hiro rena 
this. Hiss ec out_one year befdre Robisonts book; ~it 
was translated into English, Spanish, Italian, Rusian and Polish, 
and it made its authpr a rich man. 

However, at the time when Barruel wrote his five volumes, he 
still imposed certain limit@s on his imagination. At that time he 


thought of Freemasons only and he really hardly mentioned the Jews. 


This was understandable enough, because no Jew played any significant 


part either in the Revolution itself or in the philosophical revolution, 
the Enlightenment, which had precededsit. jin 1806 Barruel received 

a document which seems to be the first in a series of antisemitic 
forgeries which were to continue down to this century; forgeries 
around the idea of a secret Jewish government. This was a letter 

from Florence, and was supposed to be written by an Italian army 
officer called J.B. Simonini. We know nothing whatsoever about this 
Simonini and Bamuel never managed to establish contact with him. The 
object of the letter was to persuade Barruel that he had overlooked 
the heart of the conspiracy, which was in fact 'the Judaic sect' which 
the mysterious Simonini calls "the most formidable foser/ power, if 

one considers its great wealth and the protection it enjoys in almost 
all European countries.'' And he goes on to say that he has penetrated 
to the secrets of this sect. The Jews promised themselves that in 
less than a century the) would be masters of the world. Then they 

will abolish all ether pecte. sed establish the rule of their own 
sect. They will turn Christian churches into so many synagogues. 

They will buy up all land houses and other property, and reduce the 
remaining Christians to absolute slavery. There is only one obstacle 
in their way and that is the House of Bourbon. That is the worst enemy 
of the Jews but they have a plan to annihilate that: the French 
Revolution was a part of this plan. 

The Simonini letter was a forgery, and almost certainly it was 
produced by someone in the French political police under Foché, with 
the object of influencing Napoleon himself against the Jews. One has — 
to remember that the first Jews in Europe to be emancipated were the 
French Jews, during the Revolution. And later, during the Napoleonic 
wars, Jews were emancipated wherever the French armies were victorious. 
In the Simonini letter one seems to hear the crash of the Italian ghetto 
wails as they fell before the advance of the French armies. But there 


were many in France itself who were uneasy about Akd Jewish emancipatio:. 
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Barruel passed the Sinonini letter around in these circles; ana arter tne 
fall of tapotoon,be hace emerged as an enthusiastic believer not 
simply in the Massonic conspiracy but in the Jewish conspiracy as well. 
Just before his death in 1820, at the age of 79, he propounded the idea 
that the whole of Europe was in the grip of a vast revolutionary 
organization, which extended downwards into every single village of 
France, Spain, Italy and Germany and which was rigidly controlled by 
a supreme council which in turn was controlled by Jews. He even offers 
an account of how the secret orders in code from the Jewish head- 
quarters are transmitted, throughout Europe by relays of Freemasons, 
all of them speeding briskly about on foot. "The mail coach," he says, 
"takes ten hours from Paris to Orleans, stopping for an hour; the 
distance is thirty leagues. Fifteen or twenty pedestrians, replacing 
one antther, and stopping neither to eat nor to sleep, can reach 
Orleans from Paris in nine hours, using short-cuts". It isa 
fascinating thought. 

However, Barruel's fantasies and the Simonini letter found little 
echo in the first jot the tineteenth century. The next major contribution 


of the myth of the Jewish world~-conspiracy came in 1868. 


Its author was one Hermann Goedsche, who had once been a minor official 


in the Prussian postal service. In the political reaction which 
followed the revolutionary upheavals of 1848 Goedsche made an 
unfortunate miscalculation. He tried to incriminate a democratic 
leader called Benedic Waldeck, and in his efforts he produced letters 
which, if they had been genuine, would have unmasked Waldeck as 
conspiring to overthrow the constitution and even to assassinate 

the king of Prussia. But in the event it was very quickly proved that 
the letters were forgeries and, moreover, that Goedsche knew them to be 
forgeries. So that was the end of his career in the postal service. 
After that he became a journalist and he also began to write novels. 
The most sensational of these he wrote under the pseudonym of Sir 

John Retcliffe. One of these novels called Biarritz contains a chapter 
entitled 'In the Jewish Cemetery in Prague'. Now this is a piece of 
straight fiction of the most romantically sensational kind, but as we 
shall see, it was nevertheless to become the basis for a very influential 
antisemitic forgery. 

This chapter 'In the Jewish Cemetery in Prague' describes a secret 
nocturnal meeting which is supposed to have been held in the cemetery 
during the Feast of Tabernacles. It describes how, at eleven o'clock 
the gates of the cemetery creak softly and the rustling of long coats 
is heard, and a eee white figure passes like a shadow until it reaches 
a certain tombstone; and here it kneels down and touches the tombstone 
three times with its forehead and whispers a prayer. Then another figure 
approaches; the figure of an old man bent and limping and this figure 
takes its place next to its predecessor and it too kneels down and whisper: 
a prayer. And then this procedure is repeated in all thirteen times. 

And when the thirteenth and last figure has taken its place a clock 
strikes midnight. And out of the grave there comes a sharp metallic 
sound. A blue flame appears and lights up the thirteen kneeling figures. 
A hollow voice says, 'I greet you, heads of the twelve tribes of Israel’. 


borne 
It is the\Revit speaking. The figures dutifully reply: 'We greet 
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The assembled figures are in fact meant to represent the twelve 
tribes of Israel, including the ten lost ones, although in fact the 
an author has got the names of some of the tribes a bit wrong. The 


additional member of the party represents 'the unfortunates and the 


oe exiles'. Under the chairmanship of the representative of the house 
of Aaron, these various personages report on their activities during 
the century which has elapsed since the last seta. Thus the Levite 
= announces that after centuries of oppression and striving, Israel is 
a rising again, thanks to the gold which has fallen into her hands. 
The Jews, he says, can now look forward to; future, not far off, when 
the whole world will belong to them. The representative of the tribe 
of Reuben reports that through the stock exchanges the Jews have 
managed to get all princes and governments of Europe into their debt 
and are thereby able to control them. Simeon outlines a scheme for 
breaking up the great estates and getting all land into Jewish hands, so 
. that the workers on the land will become workers for the Jews. Judah 
= shows hoW independent artisans are being reduced by Jewish machinations 
- to the status of factory-workers, and these can be controlled and directed 
for political purposes. The Aaronic Levite is concerned with undermining 
the Christian church, by fostering free thought, scepticism, and 
mt anti-clericalism. Issachar thinks that thqmilitary class, being the 
as defender of the throne and the exponent of patriotism, has to be 
— discredited in the eyes of the masses. Zebulon maintains that, though the 
Jewish people is itself by nature intensely conservative, yet Jews must 
now appear to side with the forces of progress; for unrest and 
re revolutions can be so directed that they bring no real benefits to the 
“3 poor but merely increase the power of the Jews. Dan is described as 
"a Jew of the lower order'; nen has more modest ambitions; he is 
concerned that Jews should monopolize the trade in liquor, butter, wodl, 
4 and bread. Naphtali demands that governmental positions should be 
Pa thrown open to Jews, particularly those which carry great influence, 
Tree 


such as Justice and Education. Benjamin makes a similar demand with 


respect to the liberal professions. Asher considers that marriage 


with Christian women can only serve the purposes of the Jews. 

Manasseh concludes the series of speeches with an impassioned plea for 
capturing and controlling thqpresss in this way Jews will be able 

to decide what the masses shall believe, what they shall desire, what 
they shall reject. 

After these various assembled representatives have all had their 
say the presiding Levite gives his message of encouragement. What has 
been said, he cries, will be as a sword with which Israel will strike 
down its enemies. If these prescriptions are faithfully followed, 
future gencrations of Jews will suffer no more oppression but, on the 


! 


contrary, will enjoy happiness, wealth, and power. When thenext meeting 

is held, a hundred years hence - that “atae ix 1968 Po eee a 

the grand-children of those now present will be able to announce 

at that graveside that they have indeed become princes of the world 

and that all other nations are their slaves. And then the Levite 

concludes with the command: ‘Let us renew our oath, sone of the 

golden calf, and go out to all the lands of the earth!' And at that 

moment a blue flaws appears above the tomb, while each of the thirteen 

throws a stone upon the tomb; and in the midst of the flame there 

appears a monstrous golden calf. So the meeting ends, and the chapter. 
Now the relevant volume of the many-volumed work Biarritz was 

published in 1868, as I mentioned, and this date is significant. 

Significant because that was the eve of the emancipation of the Jews 

in Germany. The tiny Jewish fraction of tne population - it was 

actually 1.2 - was to be granted approximately the same civil rights 

as were enjoyed by the remaining 98.8 per cent. In point of fact this 

came about in the North German states in the following y year, 1869, and 

was extended to the whole of the new German Reich in 1871. But it 

came about in the face of resistance, for Germany was a country which had 

never accepted with any real conviction the ideals of liberalism and 


democracy and antisemitism remained a powerful factor. Sot it is not 
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Political and Historiaal Events of the Last Ten Years. 


surprising that the first comprehensive formulation of the modern 


myth of the Jewish world conspiracy should have appeared in Germany 
at the very moment when German Jews were about to be granted full 
emancipetion. 

But that is only the beginning ~f the story, because, incredible 
though it may seem, this frankly fictional episode - this chapter from 
a romantic novel = soon began to turn into a forged document. It was 
Russian antisemites who first thought of treating the story as an 
authentic record; a record of something that had really happened. In 
1872 the chapter from Biarrits was published in St. Petersburg as a 
pamphlet and with a sinister comment attached, to the effect that, 
although the story was a piece of fiction, yet it had a basis in fact. 
Various other editions of the pamphlet ~peared in the following years 
in Russia. And then in 1881 the story appeared in France in a paper 
called Le Contemporain. But now it was no longer presented as a piece 
of fiction; it had undergone a strange transformation. All the various 
speeches made by the fictional Jews at Prague were consolidated into a 
Single speech, and this speech was supposed to have been made by a 
chief rabbi to a secret meeting of Jews. Moreover, the authenticity 
of this speech was vouched for - in fact it was supposed to be extracted 
from a forthcoming work by an English diplomat, called Annals of the 

Now we know that Goedsche had written his novel under the nom de plume 
of Sir John Retcliffe, and sure enough, the imaginary English diplomat 
turns up with the same name, or approximately; he is called Sir John 
Readcliffe. Now this Sir John Readclify¢ was to have a most adventurous 
career. In 1896 the ‘speech’ was printed in France again, this time in a 
book called Les Juifs et nos contemporains, andjt was prefaced with a 
startling revelation, as follows: ‘We find the programme of Jewry expressed 
by the Chief Rabbi John Readclif in a speech made in 1880'. This was an 
unfortunate slip but Sir John quickly recovered himself. In later editions 


the ‘speech' was often accompanied by quite touching tributes to that 


“FY 


heroic ontisemite, Sir John Readclif, and when the ‘speech’ was published 
for the first time in Sweden in 1933, it was even prefaced by a melancholy 
statement to the effect that Sir John Readclif had paid with his life, 

had been assasinated by the Jews for exposing the great Jewish conspiracy. 
jell, it was a sad end for 2 mar who, after all, had been a German 
novelist, an English diplomat and historian, a heroic antisemite and 

also a chief rabbi. 

So that is the origin of the document known as The Rabbi's Speech. 

But this ludicrous origin did not in any way prevent this 'speech' from 
having a most successful career. In 1887 it was published in a well-known 
antisemitic handbook in Germany. In 1891 it reappeared in France. In 
1893 in Austria and in 1901 in Prague itself. Meanwhile there were more 
Russian editions, and early in the twentieth century we find the rabbi's 
"speech' being used to provoke a pogrom in Bessarabia. And indeed The 
Rabbi's Speech continued to flourish even after the first world war. It 


reappeared then in Germany ~ two editions in 1919 - and it got its new 


I purer 
burst of life with the coming/of the Nazis in 1933. 
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Yet the real importance of the Rabbits speech doesn't lie so much, -, 
inits direct influence on its readers as in the fact tietde acres be | 
a model for what was to be by far the most important antisemitic forgery, 
the famous Protocols of the Elders of Zion which will be subject of my next 
lecture. 

Goedsche was not the only writer of his kind around 1868 and I think 
we should look at one other similar production. In France there appeared 
the following year, in 1869, a book which was to become the Bible of modern 
antisemitism. It is called Le Juif, le judai'sme et la judaisation des 
peuples chretiens, by one Gaugenot des Mousseaux. We have seen that in 


Goedsche's novel the Devil appears. In this book he bulks very large inex 


The author is convinced that the world is falling into the grip of a 


mysterious body of Satan-worshippers, whom he calls ‘kabbalistic Jews’. 

He imagined that there wehintde a secret demonic religion, a systematic 
cult of evil which had been established by the Devil at the very beginning 
of the world. According to him, the first adepts of this ait were the 
sons of Cain, who after the Flood were succeeded by the sons of Ham; 

and the sons of Ham were the same as the Chaldeans who in due course 
passed their secret on to the Jews. Ever since then, the Grand Masters 
of the cult have been Jews whom des Mousseaug calls 'the representatives 
on earth of the spirit of darkness.’ Others who have belonged to the cult, 
and therehy served the Jewish purpose of spreading the reign of the Devil 
throughout the world.4 &therswho.have- belonged \tait 4 are the medieval 
heretics such as the Manichees, and also the Templars, and also more 
recently the Freemasons. And if one asks in what precisely the cult 
cousits, the answer is that it centres on the worship of Satan, that 

its chief symbols are the serpent and the phallus, and its ritual consists 
of erotic orgies of the wildest kind, interspersed with episodes when 
Jews murder Christian children in order to use their blood for magical 


purposes. 


Here of course we see a revival of arthaic fantasies stemming straight 


from medieval demonology. And yet in the same book, along side these 
antique superstitions, we find long chapters on, for instance, Gold'or 
‘The Press' which belong entirely to the world of modern, political 
antisemitism. And strangest of all is the portrayal of the world-state 
which the Jews are striving to create. It turns out that this is an 
international order in which all peoples are united in allegiance toa 
single unity, mankind; ang order, needoveed, in which material goods uxz 
abound and are enjoyed by wll with a good conseience. leally, when one 
reads thése descriptions one wonders why the Jewish conspirators should 
not be regarded as the benefactors rather than the exploiters of mankind. 
But of course one must remind oneself how values change. Nowadays almost 


all political parties in the advanced countries subscribe to some exteut 


wi, 


to the ideals of international co-operation and material well-being. 


But it was not always so. These notions were frankly abominated by 
the extreme Right so long as the extreme Right existed. Gougenot 
Bes Mousseaux found them intolerable - but after all so did Hitler. 

You have new had a fair sample of the writings of the nineteenth 
century founders of the myth of the Jewish world-conspiracy. And you 
may well wonder why one should spend time on the fantasies and obviously 
half-crazy ideas of obscure men like Barruel and Goedsche and Gougenot 
@es Mousseaux. And yet one musn't assume that the only writers who 
matter are those whom the educated, in their saner moments, can take 
sericusly. For there does exist a sub-terranean world where pathological 
f,ntasles, disguised as ideas, are churned out by crooks and half-educated 
fanutics for the benefit of the ignorant and the superstitious. There 
are times when this underworld emerges from the depths and suddenly 
fascinates, and captures, and dominates multitudes of usually sane and 
responsible people, who thereupon take leave of sanity and responsibility. 
And occasionally it happens that this underworld becomes a political 
power and changes the course of history. It is a fact - incredible but 
incontestable - that the forgotten eccentrics whom I have been talking 
about built up a myth which years later was to ve used by the masters of 


a great European nation as a warrant for genocide, 


